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1. Determination of the life strength in Homer’s poetry

The gods from Homer’s epics are not something opposite to or excluded from φύσις. Their world is an expression of φύσις, the world from which аrrangement will the term cosmos arise where the geometric order will connotate a justice (δίκη) and its limit. Identity from the topic comes from the undeterminisation and not from the considering of that divine and natural in itself. The identity of divine and φύσις is substantial insofar as divine exists in the Homer world in a natural way, just as natural exists in the divine way. Moreover, we can say that Homer understands the life strength as the expression of the natural, which in his epic is nothing other than the expression of the divine. But they, the gods and the nature, are not intertwined only by a simple epic image, nor are the terms that this work forms within the frame of Homer's understanding of the life strength, just metaphors. They are united by the events of the world, contain the reflection of a living event, determine the causes that trigger events, and in that sense they are on the other side of ontological dualism. Therefore, the lecture considers the thesis that the ontological dualism of the soul and body finds its roots in antiquity, and explores, through an analytical diachronic and hermeneutical method, whether and in what context we can recognize it in Homer's epic poetry. The basic thesis, of the previous studies in the literature, about Homer's psychological terminology is rejected. Instead, the lecture starts from the aforementioned organic unity of the divine and the φύσις in the terms of the life strength which the Iliad and Odyssey sing about. The question of the distinction between the soul and the body this talk sees as a consequence of the metaphysical reduction of the term of life strength, and not as the original homeric question. 
2. Classification of the terms dedicated to the life strength in Homer’s poetry
The lecture makes the classification of terms that describe the life strength on: the life strength of heartbeat (ἦτορ, κῆρ, φρένες/φρήν, κραδίη, πραπίδες.), the life strength of observation (βουλή, νόος, ψυχὴ i θυμός) and the life strength of limbs (δέμας, γυῖα, μέλεα, χρώς,  σῶμα). Homer's rich terminological mismatch, which shows the first explanations of movement and driving forces inseparable from the notions of life and death, allows us to understand the connection between ψυχὴ and ζωή and to make a way to the philosophy of the nature of early Pre-socratics.

3. Arche and Psyche in the Miletus’ philosophy

The pre-philosophical meaning of ψυχή in Hellenic era, it can be observed from the Homer's epics, the Iliad and the Odyssey, as well as from the lyric poetry. The meaning was spread paradoxally, from the general term of aliveness of the human body (θυμός) up to the image-shadow (εἴδωλον) in Hades, which in the early Greek lyric attained the blurred frames of connection with something eternal and imperishable. The talk follows this line of development of the term ψυχή up to the early Greek philosophical thought and as its main task it aims to determine its relation to the origin of that what is (φύσις).
First, through the comparative analysis of the original fragments written by three philosophers, I attempt to determine the reasons why Thales takes as a being’s origin the water, Anaximander the unlimited and Anaximenes the air. This should show that the matter origin (ὕλη), which Milesian school searched for – is, on one hand, determined as that what always is, and thus,- eternal, and, on the other hand as something non-degradable and at the same time a principle of the change of the φύσις. Secondly, this study shows that if we understand the φύσις from its etymological basis, a Greek verb φύω, than the choice of αρχή for each Milesian becomes inseparable if not even conditioned by the phenomenon of life (ζωή). Therefore, the sources, which tell about Thales’ thought of the gods’ presence in everything, speak in the same way and with the same sense about having life in one (ἔμψυχον) of that what it is (φύσις). And Anaximander’s ἄπειρον is in the paper understood as something which is inexhaustible origin and destination of being, so as full meaning of αρχή, etymologically and ontologically, is understood as something which pre-leads the change. What is by Anaximander just suspected, it is established in the philosophy of the term ψυχή. Third, I consider the possibility that the Milesian discipline can be determined as hylozoism. I think that the φύσις in Pre-Socratic thought is unique and one-of-a-kind in the sense of terms, and that, within its scope, it does not dissipate in later established differences (in the Plato’s and Aristotle’s philosophy of nature). Therefore, the term hylozoism is pleonastic.

4. Heraclitus’ polysemy

The lecture considers Heraclitus’ fragments through the peculiarity of the paradox of chiastic structure which contributes to a syntaxic polysemy. Heraclitus’ fragments B92 and B93 (Diels-Kranz numeration) were in the paper considered as the road signs for the understanding of philosophical relation to the statement of that what is in common for being. Following the above mentioned fragments, we can say that in the philosophy of Heraclitus the language, or better to say, the pronunciation essentially corresponds to being, so it is always in polemic and Heraclitus’ expression follows its tension. We add to the syntaxic polysemy, beside the chiastic structure, also other peculiarities of Heraclitus’ style: 1. Absence of accent, which contributes to the homonymic and phonemic playing and therefore to a semantic ambiguity through the impossibility of differentiation between the copulative and existential use of the verb “to be”; 2. The absence of the verb ἐστίν guides to the fact that Heraclitus uses it when he predicates (κατηγορία) to the Being some of the leading terms of his philosophy; 3. The use of articles which diminish by the nouns that do not belong to the ontological level. 

5. Logos and Physis in Heraclitus’ philosophy

Heraclitus syntaxic polysemy follows the Heraclitus; concept of physis. In this lecture the term of fire as the fundamental term in Heraclitus’ philosophy through a number of fragments which refer to this term is considered. The main theses is fire as the primary substance of Being, while this Being is in the constant existence which is determined by the principle of measure (τό μέτρον) necessary between mutually confronted extremes (πόλεμος). Although it might seem that this thesis is already present in Heidegger’s interpretation of Heraclitus’ fire as another term for the Being, this work, contrary to Heidegger’s interpretation, insists on the connection between the terms of logos and fire as the primary (material) substance. In this way tautological relationship between the terms ἓν τὸ σοφόν (one – wise), λόγος (logos) and πῦρ (fire) is avoided, and Heraclitus’ understanding of the nature is moved back into the frames of cosmological period of ancient philosopy to which it historically belongs.
